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ABSTRACT. The large scale development projects like dams have been justified for a greater economic benefit of the 
nation. However, the development projects have become synonymous with land acquisition leading to dispossession and 
forced migration of a large number of people and their involuntary resettlement. Unfortunately, too much focus on the 
economic benefits of such large scale projects has omitted many relevant tangible and intangible socio-cultural aspects 
and ignored the impacts of development policies that shape forced migrations. The present paper asserts to move beyond 
the ‘limited’ economic analysis of large projects and includes the critical social and cultural implications of forced migration 
and displacement. The paper presents views of respondents displaced from the states of Gujarat, Madhya Pradesh and 
Maharashtra and were resettled in Gujarat. Perhaps, it is the most unique aspect of this paper to understand the socio-cultural 
adjustment in context of the spatial origin. The resettlement caused by the Sardar Sarovar Project has led to a change in dress 
patterns and marriage customs, loss of tribal folk art, destroyed the existing social networks and hindered access to new ones. 
Increased violence against women, problem of drunkenness and bootlegging at the resettlement sites are also highlighted. 
The insights in the work are based upon the fieldwork in select resettlement sites in Gujarat. The author adopted participant 
observation, focus group discussions and key informant interviews as a means for data collection and better comprehension 
of the study area. 
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INTRODUCTION

 Contemporary supporting arguments for large scale 
projects like dams are developed primarily on the basis of 
economic analysis. According to Philip (2009), development 
projects in the early years of Indian independence were 
marked by infrastructural development and therefore were 
ideologically committed to the poor. In post-independent 
India, mega-projects like big dams, towering steel and 
power plants, mines and ports symbolised the breaking of 
chains of colonial legacy and of underdevelopment. Thus 
naturally, the process of dam building was considered 
equivalent to nation building. It was clear from the start 
that mega-projects would require displacement or forced 
uprooting of substantial populations, particularly for 
hydro projects which entail large-scale submergence for 
reservoirs. However, national leaders and policy-makers 
typically viewed these as the legitimate and inevitable cost 
of development, acceptable in the greater national interest. 
Pt. Jawaharlal Nehru’s zeal for basic industries and «scaling 
the commanding heights of the economy» (Chattopadhyay 
2011) can be put into a perspective here, which was evident 
in his speeches with statements like «dams are the temples 
of modern India» (after Indian Independence in 1947) and to 

the displaced persons of Hirakud Dam in 1948 he said, «If you 
are to suffer, you should suffer in the interest of the country» 
(Guha 2005). 
 Due to low levels of indigenous production in the years 
after independence and huge dependence on imports of 
essential commodities like food, energy, it became necessary 
for the agenda of development to focus on irrigated 
agriculture and multipurpose river projects for achieving 
self-sufficiency (Thatte 2012). For many decades after the 
independence, economic growth was the only focus for 
every government (CSE 1985) and this economic growth 
has come to mean a growth with increasing consumption 
of energy and other resources, energy with electricity, 
and electricity with centralised large-scale generation, 
transmission and distribution (Chattopadhyay 2006). This 
paradigm was used by Narmada Control Authority (NCA) to 
justify the need for development of hydropower projects. In 
per capita consumption of electricity which is regarded as 
one of the indices of measurement of development, India 
lagged behind in the per capita consumption of the energy 
(NCA 1990 in Chattopadhyay 2011). Against this backdrop, 
Sardar Sarovar Project with a planned generation capacity 
of 1,450 MW of hydropower was considered an ‘attractive 
proposal’. Additionally, it was anticipated by the authorities 
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that the dam will irrigate 1.8 million hectares of agricultural 
land and provide water to the drought-prone areas of Kutch 
and Saurashtra in Gujarat (Sardar Sarovar Narmada Nigam 
Limited 2015). In fact, projects like Sardar Sarovar are still 
seen as «the panacea, ‘a magical solution’ to all the problems 
of Indian development state» (Dharmadikary 1993). 
 Unfortunately, too much focus on the economic 
benefits of such large scale projects has omitted many 
relevant tangible and intangible social aspects and ignored 
the impacts of development policies that shape forced 
migrations. Resettlement would render a serious blow to the 
indigenous customs and ways of life of the affected persons 
particularly the tribals (Morse and Berger 1992). A number of 
economic development policies of developing states regard 
involuntary resettlement as a necessary and unavoidable 
cost of development, and the people affected by it as victims 
of a just cause (Terminski 2013). The notion of ‘sacrifice’ has 
influenced thinking on displacement considerably and 
led to the perception of resettlement and rehabilitation 
(Bartolome, de Wet, Mander, & Nagaraj 2000 in Mishra 2019).
 In recent decades, attention has been turned upon the 
displacement caused by development projects, disasters, 
wars, violence and conflict etc. (Colson 1999; Scudder 1983; 
Mathur 2009; Chakravorty 2016). Cernea (1996) identified 
eight risks – landlessness, joblessness, homelessness, 
marginalisation, increased morbidity and mortality, 
food insecurity, loss of access to common property and 
services and social disarticulation – that emerges due to 
development-induced displacement. A fair resettlement 
plan should address these risks, keeping the local context in 
mind. 
 Development projects have become synonymous with 
land acquisition leading to dispossession and displacement of 
a large number of people and their involuntary resettlement 
in an alien environment. In this context, dams are considered 
to be the greatest cause of displacement worldwide. For 
example, dams have displaced 10.2 million people in China 
between 1950 and 1990 (WCD 2000). The twentieth century 
has witnessed dam building on an unprecedented and 
gigantic scale causing major social consequences in the form 
of displacement of a large number of people. It is maintained 
that there can be no vikas (development) without vinash 
(destruction). Since the independence of India in 1947, 21 
to 50 million people have been displaced by large projects 
such as mineral extraction, dams and industrial complexes 
(Hemadri et al. 2000). According to Asian Development 
Bank, between 40 million and 80 million people have been 
forced to leave their homes due to the construction of large 
hydroelectric dams alone (ADB 1998; WCD 2000). The World 
Bank estimates that «approximately 10 million people enter 
the cycle of forced displacement and relocation annually 
due to either dam constructions or urban/transportation 
projects alone» (Cernea 1996).
 Development-induced displacement or forced migration 
in the name of development is affecting a greater number of 
people, as countries move from developing to the developed 
category. Population subjected to such migrations is 
often helpless and their voices have been ignored by the 
authorities and by different lobbies. Rehabilitation of such 
displaced persons is one of the major challenges before the 
society.
 «International conferences like the Second World 
Water Forum and organisations like World Commission on 
Dams (WCD) have generated awareness on the dangers of 
resettlement for local populations displaced by development 
and on their ability to re-establish, if not improve, their 
livelihoods» (Dorcey et al. 1997).
 Many studies have documented that projects which 

cause a large magnitude of displacement are usually justified 
by the planning authorities on the grounds that they provide 
tangible economic benefits to a larger number of people 
(Goyal 1996). For instance, Sardar Sarovar Narmada Nigam 
Limited claims that against one tribal person being displaced, 
seven tribals would be benefited. Correspondingly, Bhakra 
Nangal Dam at the time of a newly independent nation was 
analogous to patriotism, nation building and economic spurt 
for the national economy, and overshadowed the sufferings 
and hardships borne by the next generations of resettlers, 
who have been forgotten by the nation (Mishra 2019).
 However, it is imperative to identify and assess the 
socio-cultural impacts associated with displacement and 
resettlement in development projects. A life with dignity for 
a tribal includes «material goods as well as identity, culture 
and self-image. Loss of their sustenance is an attack on their 
whole life because it breaks the close link between land 
and their economic, political and cultural systems. All these 
rights are thus interlinked and are to be treated as integral to 
their right to a life with dignity and included in the definition 
of indigenous status» (Fernandes 2013). Further, «the 
indigenous peoples see themselves as ‘peoples’, with distinct 
collective rights and distinct historical, political, social, 
cultural and spiritual identities that unite them. It is through 
the collective exercise of their right to self-determination 
that their languages, laws, values, customs, practices, 
traditions and institutions are maintained and manifest 
themselves, and which is essential for their practical survival 
as well» (Whall 2004). Cernea 1999 states that in a paradigm 
that considers development as the transformation of whole 
societies, ‘social costs’ of development interventions need 
to be analysed.  Bose, et al. (2001) while highlighting the 
importance of Social Impact Assessment (SIA) studies in large 
infrastructure projects like dams stated that these studies 
are conducted by the project authorities as a «formality to 
satisfy monitoring and funding agency requirements». As a 
result, a cursory treatment is given to socio-economic issues 
of the projects and goals of social justice are not ensured. 
The forced displacement cumulates physical exclusion from 
a geographic territory with economic and social exclusion 
out of a set of functioning social networks (Cernea 1997). 
 The process of changes in social-cultural milieu and 
transformation of traditional customs of the resettlers after 
displacement have been highlighted by Mukherjee 1990; 
Reddy 1990; Vyas 1995; Modi 2004; Padel and Das 2008. 
Mukherjee (1990) analysed that there is degradation in 
the quality of life of people, displaced by the hydroelectric 
project at Loktak in Manipur Valley. Keeping the social 
concerns in mind, Reddy (1990) suggested that the project 
authorities should think in terms of community resettlement 
and not in terms of individual resettlement, because tribal 
communities live as a cohesive whole – a social world 
that is small in its geographical dimension. Their relations 
and interactions with humans from society’s mainstream 
are very limited and rare when compared to an urban 
civilization. Thus, the known social world will provide them 
the necessary psychological cushion and a coping strategy 
to adjust to the new situation. Vyas (1995) examined the 
social consequences of resettlement caused by the Kadana 
Dam on the tribals of Southern Rajasthan and observed 
the social effects of compensation economics. Vyas (1995) 
found that a large number of marriages among the Bhil 
resettlers were solemnized in the year succeeding cash 
compensation award and the bride price also increased. 
Also, Bhils feared that they might not get suitable spouses for 
their sons/daughters after they were displaced. This caused 
them to start the practice of child marriages which is quite 
an uncommon phenomenon among the Bhil community 
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Fig. 1. Sardar Sarovar Project at its full height of 138 metre on 17 Sept. 2017

(Vyas 1995). Similar changes in marriage traditions were 
also recorded at the SSP resettlement sites and discussed 
in succeeding section. Tribal culture exists through 
relationships ordered by the form of underlying social 
structure. «Every part of this social structure is torn apart by 
displacement: the economic system, along with the whole 
tradition of cultivation is completely destroyed; the kinship 
system is fractured by displacement from villages, where 
social relations follow the pattern of spatial layout of villages 
and spatial distance to neighbouring villages; the religious 
system is undermined by removal of sacred sites; material 
culture is destroyed as houses made of local material are 
being replaced with concrete houses; above all the power 
structure is transformed, from being the owners of the area 
and its resources, people find themselves at the bottom 
of the hierarchy of power and social authority» (Padel and 
Das 2008). A new social poverty may be seen everywhere 
– in lives wrecked, social relationships realigned, social and 
economic assets lost, leaders toppled, people – particularly 
elderly people – growing ill and dying prematurely, and 
the diminished capacity of a society to withstand non-
project related threats (Cernea 1995, 2000; de Wet 2006). 
Such social and cultural impacts can be recorded, but their 
mitigation dynamics cannot be understood easily. Modi 
(2004), in a longitudinal assessment of Sardar Sarovar Project 
resettlement sites brought to fore that the resettler’s way 
of life is lost which is evident from the fact that families/
villages were scattered over various resettlement sites due 
to a shortage of land, breaking up families and community 
networks they drew upon for exchange of food, tools and 
services such as ex-change of labour. It should be understood 
that tribals are deeply attached to their socio-cultural settings 
and ecology. Thus, moving to new places is just unthinkable 
for the tribals. In fact, the word ‘resettlement’ does not exist in 
many tribal languages (Escudero 1988 quoted in Dalal 2011).
 Most studies on the effect of resettlement of oustees in 
the Narmada Valley by SSP have been conducted in the 1980s 
and 1990s and focus on the process of resettlement or the 
well-being of the oustees soon after resettlement (Scudder 
1983; Baviskar 1995; Hakim 1997). These studies have raised 
important concerns that indicated that resettlement will 
not succeed and rehabilitation will be a distant dream. After 
two decades of resettlement, as Aiyar and Kaushal (2018) 
put forth, the studies are required to highlight the problems 
of second generation (Sah 2003) at the resettlement issues. 

Multi facet studies have detailed on the environment 
sustainability, social and cultural issues, gender concerns, 
economic impacts on livelihood and other R&R deficiencies 
(Hakim 1997; Dwivedi 1999; Cernea 2000; Chattopadhyay 
2010; Sah and Tomar 2011). It is imperative to understand 
the long-term impacts of displacement on the resettlers. The 
analysis presented in this paper on socio-cultural impacts of 
displacement and resettlement on the resettlers adds to the 
existing literature and presents a perspective to understand 
the long-term impacts of displacement on the resettled 
population. The present paper asserts to move beyond the 
‘limited’ economic analysis of large projects and includes the 
critical social and cultural aspects of forced migration and 
displacement. The paper presents views of respondents 
displaced from the states of Gujarat, Madhya Pradesh and 
Maharashtra and were resettled in Gujarat. Perhaps, it is the 
most unique aspect of this paper to understand the socio-
cultural adjustment in context of the spatial origin. 
 Interestingly, mitigation of economic consequences 
of displacement like restoration of livelihood, recovery of 
losses, skill upgradation etc. has been focussed (Downing 
2002) however, less attention has been paid to the non-
economic, psycho-socio-cultural impoverishment inflicted 
by involuntary displacement (Cernea 2000; de Wet 2006). 
Furthermore, the funding agencies like World Bank have 
shaped resettlement practices in many recipient countries. 
The subsequent resettlement iterations in form of the 
Operational Manual 4.30 (1990), Operational Manual 4.12 
(2001) (Clark 2007, 2009) and the Environment and Social 
Framework (Standard 5) in 2017 have emphasised upon 
environmental, social and cultural implications of the 
projects with aim of better protecting the oustees. 

Study Area

 Sardar Sarovar Project, a large multipurpose river project 
on river Narmada has displaced more than 40,000 families, 
primarily tribals from the 245 villages spread over three states 
of Gujarat, Madhya Pradesh and Maharashtra. The forced 
displacement and resettlement have put the lives of these 
development refugees in transition. Sardar Sarovar has been 
planned for generating 1,450 MW of electricity and to quench 
the water needs of the people of Kachchh, Kathiawar, North 
Gujarat and Southern part of Rajasthan (Fig. 1).
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 Majority of the resettlers are tribals belonging to tribal 
communities like the Tadvi, Vasava, Raathwa and Bhilala 
etc. These resettled people were taken as the subject of 
the present study.
To resettle these affected people, around 200 resettlement 
sites were developed by the Sardar Sarovar Punarvasvat 
Agency (SSPA) in Gujarat. Maximum number of these sites 
is located in Vadodara district. 

Extent of Spatial Displacement in Sardar Sarovar Project

 According to the World Commission on Dams’ final 
Report (2000), between 40 and 80 million people worldwide 
have been displaced by the construction of dams alone.
 In fact, India has become the third largest dam-builder 
country with around 4000 dams, consequentially dam 
induced displacement has become a ‘common’ problem 
in India. Sardar Sarovar Dam on Narmada River in Gujarat 
is one of those dam projects that has caused widespread 
displacement of people. In 1979 the number of families that 

would be displaced by the Sardar Sarovar Reservoir was 
estimated to be a little over 6000. In 1987 this figure rose to 
12000. In 1991 it surged to 27000. In 1992 the Government 
declared that 40000 families would be affected. Till 2000, 
it was around 41000 families. As per recent estimates by 
SSNL, 46507 families have been affected. But according to 
the NBA (Narmada Bachao Andolan) the actual figure is 
85000 families – about half a million people.
 The following table 1 shows the number of villages and 
families affected due to submergence by Sardar Sarovar 
Project in all the three affected states. A total of 245 villages 
have been affected by the submergence, out of this – 19 lie 
in Gujarat, 33 in Maharashtra and 193 in Madhya Pradesh 
(Fig. 2). 

METHODOLOGY

 The research paper is based on a recently completed 
research for which the field surveys of the selected sites 
were carried out in November 2015 – January 2016. 

Fig. 2. Origin of Project Affected Families from M.P., Maharashtra and Gujarat and their Resettlement in Sample 
Resettlement Sites



94

GEOGRAPHY, ENVIRONMENT, SUSTAINABILITY 2020/03

The author adopted mixed-methods approach and has 
employed field surveys, participant observations, focus 
group discussions and key informant interviews as a means 
for data collection in the study area. Jankowicz (1991), 
Waghid (2000), and Jayarathe and Stewart (1995) quoted in 
Manik (2005), viewed that the quantitative and qualitative 
research approaches should be seen as complementary 
to each other in the broader social discourse of research 
are truly significant. In this manner the research conducted 
was an attempt at reaching complementarity for both 
the quantitative and qualitative methods by virtue of the 
research framework that has been specifically designed 
here. This paper is based on the fieldwork undertaken in 
the selected resettlement sites of Vadodara, Gujarat viz., 
Thuvavi, Sathod (A), Sinor-2, Sathod (B) and Dhalnagar 
as shown in Fig. 3. These sites are diverse in terms of 
community and their place of origin as evident in table 2. 
The method of site selection is a combination of random 
stratified sampling and snowball sampling. Sathod (B) and 
Thuvavi sites were selected to understand the conditions of 
resettlers who came from Madhya Pradesh and Maharashtra 
respectively. Sathod (A), Dhalnagar and Sinor-2 sites were 
selected to understand the resettlement and rehabilitation 
of various tribal resettlers from the Project affected parts of 
Gujarat. 
 The field surveys were done to assess the impacts 
of Gujarat’s R&R policy upon the living conditions and 
socio- economic situation of the resettlers. Furthermore, 
it helped in identifying the gender issues in planning and 
implementation of R&R which was useful for the objectives 
of the completed research work. The field surveys covered 
almost all the households in the selected sites as the size of 
these resettlement sites was small and manageable. As per 
the Sardar Sarovar Punarvasvat Agency (SSPA) records, the 
total number of households in these sites was 204, but a 
total of 167 households (see Table 2) were surveyed as the 
members of only these households were willing to be part of 
this study and were available during the time of the survey. 
The household surveys provided a general comparative 
picture of the present resettlement site and the original 
villages in the past. However, this was supplemented with 
focus group discussions (FGDs) and interviews of both 
male and female members of the households. These FGDs 

and in-depth interviews were the important qualitative 
methods from the point of view of this research paper and 
gave an insight into the socio-cultural aspects associated 
with displacement and resettlement. At least two sessions 
of FGDs at each selected sites were done with small groups 
of men and women separately. These sessions of focus 
groups extended to around thirty minutes and discussion 
revolved around their participation in pre-project 
consultation, compensation, and problems faced after 
resettlement and any suggestions for the same. As a follow 
up to the group discussions, personal interviews were held. 
In total, 37 respondents were part of these interviews and 
these interviews were in-depth in nature which helped 
in understanding the socio-cultural implications of the 
resettlement. The in-depth interview sample for the study 
was a ‘purposive sample’. Chattopadhyay (2010) also 
adopted qualitative methods to understand a wide range 
of issues from the Sardar Sarovar Project resettlers that 
include their previous histories, problems in compensation 
and lifestyle changes in resettlement villages. Narratives of 
the resettlers have been incorporated to understand the 
post resettlement transformations in social and cultural 
milieu of resettlers at the resettlement sites. Narratives 
have been collected from all the five resettlement sites. 
In simple terms, narrative research is used to answer the 
question – ‘what happened’ (Zeller 1995), and to make 
known or convey information (Lacey 2000).

Study Population

 The five study sites selected for this work are now home 
to the members of these major tribal groups displaced 
from the Narmada Valley – the Tadvi1, Raathwa2, Vasava3/
Bhil from Gujarat, Vasava/Bhil from Maharashtra, Bhilala4 
and Balai from Madhya Pradesh.
 The participants in the household census survey, focus 
group discussions and interviews represented the ethnic 
diversity of the study area. All the senior resettlers spoke 
only tribal dialects, some of the younger ones spoke in 
Gujarati and a little Hindi. Keonji (a tribal resettler and our 
field assistant) helped in understanding this dialogue in the 
field. In the initial days of the survey, informal discussions 
were held with people as part of building rapport with 

Table 1. Figures Related to Submergence Affected Areas in the SSP

Source: Sardar Sarovar Narmada Nigam Limited, Government of Gujarat (2015) and Sardar Sarovar Punravasvat Agency (2015)

State
Villages Fully 
Submerged

Villages 
Partially 

Submerged

Total Villages 
Affected

Families 
Affected

Population 
Affected

Average 
Area of 

Submergence 
per Village 
(hectares)

Average 
Area of 

Submergences 
per Family 
(hectares)

Gujarat 3 16 19 4.769 19,076 374 1.55

Maharashtra 0 33 33 4.301 17,204 291 3.06

Madhya 
Pradesh

1 192 193 37,761 151,044 108 0.63

Total 4 241 245 46,831 187,324 153 0.92

1Tadvi, also known as Tetariya, are one of the scheduled tribes of Gujarat. According to a local belief, those who live on 
the river bank (tat) are called Tadvis. Another story is that those who eat the meat of the bird Teta, came to be known as 
Tetariya. This tribe is largely located in Bharuch, Vadodara and Panchmahal districts of Gujarat.
2The name of the tribe has been derived from the term ‘rathbistar’ which means the forest and hilly areas. Thus the people 
who are the inhabitants of the rathbistar are called Raathwas. They are spread in Vadodara and Panchmahal districts.
3Vasava Bhil from the Bhils is one of the dominant tribes of Gujarat. Bhils commonly use bows and arrows and it is believed 
that their name emerged from the Dravidian word ‘billu’ meaning bow and arrow. They occupy the hills of Vadodara district.
4Bhilala belong to the Bhil tribal group spread out in Madhya Pradesh. They are inhabitants of Jhabua, Dhar, Barwani and 
Nimar region of Madhya Pradesh.
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them. The fact that Keonji was assisting helped in gelling 
with the resettlers easily. Discourses from daily discussions 
were transcribed later. 

RESULTS AND DISCUSSIONS

 The socio-cultural impacts of displacement and the 
adaptations between the resettlement sites and the 
original villages are analysed below.

Family Relations

 The family is the smallest social unit in a village 
affiliated by blood relation, marriage and co-residence. The 
resettlers were interviewed to understand if the creation 
of nuclear families at resettlement sites has strained inter-
family relations and every response was in negative. It 

should be understood in the context that each tribal 
family had private property owned, leased or occupied by 
clearing forests in original villages (Mc Cully 2001). There is 
a tradition of nucleation of the family that usually happens 
after marriage when the age of maturity is reached by the 
offspring. The eldest son of the family inherits agricultural 
lands from the father and does subsistence farming on 
that land. So, the creation of nuclear families is a common 
phenomenon in both the original and the resettlement 
sites. The Gujarat R&R did not ignore this tradition and 
stipulated in R&R policy clause XI 1(3) that all major sons 
(who were 18 years of age by 1st January 1987) were treated 
as a separate family. They received five acres of cultivatable 
land, a house plot, a pair of draught animal and allowance 
for the construction of the house.
 At the resettlement sites, there have been many cases, 
where eligible members of the same family constructed 

Fig. 3. Location of Study Sites in Vadodara, Gujarat

Table 2. Selected Resettlement Sites

*R-Raathwa, T-Tadvi, B-Bhilala, V-Vasava, O -Others
Source: Compilation from SSPA Village Profiles and author’s field work

Resettlement site Year Total PAFs State of Origin
Resettler Families – Tribal Community*

R T B V O

Sathod (A) 1991–1992 27 Gujarat 0 0 0 27 0

Sathod (B) 1991–1992 36 Madhya Pradesh 0 0 33 0 3

Thuvavi 1994–1995 40 Maharashtra 0 0 0 40 O

Dhalnagar 1991–1992 79 Gujarat 74 0 0 3 2

Sinor – 2 1999–2000 22 Gujarat 0 17 0 5 0
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separate houses but mostly lived and ate together in the 
same house with their parents. According to Vikrambhai 
(Male respondent, age 45, Dhalnagar site) «many families 
at their site cultivate the land collectively and thus have 
higher productivity levels. The land in the backyard of the 
house was used for growing vegetables. Agricultural land 
was efficiently managed to grow cash crops». This could 
be a strategy for coping with the economic ramification of 
relocation to a new place because their survival was based 
on land, forest and Narmada (Modi 2004).
 Furthermore, there has been no change in relationship 
with the sons. However, the relationship has become 
strained between the siblings – those who have got 
compensation and those who were not eligible according 
to the cut-off date at the time of compensation. An 
interesting observation by the elder male members/head 
of the household was made. Sur Singh (Male respondent, 
age 70, Sathod (B) site) shared that he has four sons and 
three daughters. As per the R&R policy, two sons have got 
compensation as they were adults and the other two were 
given nothing as they were minor. The older two sons have 
got five acres agricultural land each and he himself too, has 
also got five acres of land. Now at the time of his death, if 
he divides his land between the younger two sons, they 
will get 2.5 acre each, while their elder brothers will have 
much more land. This could create some hostility between 
brothers and would also be a cause of resentment among 
his sons ever in the future. It gives us an insight of a 
brimming issue among the next generation resettlers and 
could create tensions in the family relations in future. 

Dressing Pattern

 «Jaisa des, vaisa bhes»(roughly meaning – when in 
Rome, do as the Romans do), said Keonji, age 30 of Sathod 
(A) site while acknowledging the change in their dressing 
style at the resettlement sites. 
 The group discussions and participant observation 
presents an understanding that the traditional dress of 
tribal men includes a langot (loin cloth) which is worn 
around waist, phenta (headgear) which was worn on 
the head and a cover on their upper body consisting of 
a cloth/sheet. The women cover the waist with kachota 
or a dark coloured petticoat or short ghagra. Kanchuli (a 
long flared skirt with a backless blouse with two strings to 
secure it at the back) is used to cover the top. Odhni (shawl 
or stole) covers the head and falls at the back (Fig. 4). In 
terms of ornaments, the women wear kada (bangle) made 
of silver but kadas of men are of iron. Women also wear the 
upper arm cuff (armlet/armband) made of silver. Women 
also wear silver earrings, silver hasadi (choker), necklaces 
with pendants and silver anklets. Men wear gold or silver 
earrings and finger rings. Gold ornaments are worn by 
families who can afford them.
 The respondents confabulated during the FGDs 
that the dressing pattern had begun to undergo minor 
changes in the original villages itself. But this happened 
largely among the young and the middle-aged Tadvi men 
and women who were residing near the dam. «Tadvis 
were the first to start a change in the traditional way of 
dressing. This started to happen in the 1960s and 1970s» 
(Ramabhai Tadvi, Male, age 60, Sinor-2 site). Tadvis were 
located near the dam site and got exposed to the dress 
of officials and labourers from other regions at the initial 
phase of development of the Sardar Sarovar dam (Morse 
and Berger 1992). Tadvis were also the ones who used 
to visit nearby markets in towns frequently, and as they 
also worked on the dam site they had more exposure to 

contemporary culture (Morse and Berger 1992). Those 
tribals residing in the interior forest had no exposure to 
the contemporary dressing style. Men and women of 
these tribes continued to wear the traditional dress until 
they were relocated to the resettlement sites. 
 At the resettlement sites, the dressing practices have 
completely changed for both men and women. Change 
of dressing style is an important vehicle of assimilation 
into the mainstream society. There are two modes of 
assimilation – either through voluntary adaptation or 
through forced adaptation. The Tadvi women adopted 
the mainstream dress code at their original villages as 
discussed before. This decision was based on their choice 
signifying a voluntary adaptation. But other adivasi 
women from Vasava tribe have adopted draping of sari 
after resettlement out of compulsion, manifesting forced 
adaptation. This was done because Gujarat’s mainstream 
communities see the tribal dress as bold and considered 
these women scantily dressed. Social dress codes are 
based on controlling as well as hiding women’s sexuality 
(Srinivasan 2007). Now at the sites, most of the women are 
seen in maxi gowns or nighties, which cover their entire 
body (Fig. 4). «Belonging for women is uniquely linked to 
sexuality, honour and chastity» (Sangari 1998).
 Phishiben (Female respondent, age 50, Sathod (A) 
site) said that change in dress was essential for them to 
be enabled to travel comfortably in public transport and 
while visiting government offices. She recalled an incident 
that occurred 20 years back when her husband and she 
were not allowed to board the bus to Vadodara when the 
bus conductor called them ‘adh-nangey’(half naked) as 
they were in their traditional tribal clothes.
 The implication of change in dress in resettlement 
sites is multiple. It also implies that to a large extent the 
onus of assimilation of the displaced community into the 
larger mainstream ‘host’ community falls on the tribal 
women. Rupli (Female respondent, age 30, Sathod (B) 
site) shared how her husband while pointing a finger at 
the local village women asked her to wear clothes like 
them. So it is tribal women who in a curious twist are now 
responsible for protecting the honour of the displaced 
community as well as that of the local community, and in 
this complex process, displaced tribal women have now 
become the de facto property of the local community 
(Srinivasan 2007).
 Vasava men have adopted pants and shirts at new sites 
as part of the forced adaptation to mingle with the people 
of the local community. Changing dress and shedding off 
the tribal identity is an attempt to save them from being 
ridiculed by the mainstream community. Many other 
tribal men who used to work at the establishment of a 
rich businessman (Lala Bhajiyawala) in Dabhoi town (Sub-
divisional headquarter and at 8-10 Km distance from the 
site) shared that Lalaji used to tell them that «forget that 
you are tribals and dress sensibly, or else people will not 
talk to you, and you will be considered an outcast». The 
loss of material sustenance and dependence on powerful 
members of host community ultimately deprives them 
of their identity and culture (Fernandes 2013), which is 
visible at the resettlement sites.

Violence against Women

 The UN Declaration of Elimination of Violence against 
Women (1993) declares violence against women, «as any 
act of gender-based violence that results in or is likely to 
result in physical, sexual or psychological harm or suffering 
to women…»
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 The households in the original villages witnessed 
violence against women. In fact, domestic violence against 
women in tribal communities existed in the original 
villages much before their displacement and resettlement. 
However, it was different in terms of degree, frequency and 
causes of violence as compared to the present situation. The 
displacement and resettlement into an alien environment 
has made the issue of violence against women even more 
complex.
 During the in-depth interviews with men resettlers, 
the reasons cited for this were that the men having lost 
their bread-winner status (due to displacement) and 
were not able to feed their family, so in this situation of 
frustration and helplessness, they resorted to beating their 
wives. During the initial years of resettlement, this was the 
prime cause of wife beating. This is an outcome of the 
emasculinity attached to the frustration of displacement. 
Patriarchies are extraordinary flexible and find varied means 
and justifications to reframe roles in a moment of crisis 
(Srinivasan 2007). Over time, the degree and frequency 
of domestic violence have somewhat reduced, but the 
causes of violence against women by men have become 
varied. 
 Shraadhbhai (Male respondent, age 40, Sathod (A) site) 
expressed that «beating a wife is a means to discipline 
her. This is a new place, therefore, to prevent her from 
misadventures, sometimes beating acts as a deterrent». 
He kept mum when asked where he learned about this 
means to disciplining his wife. «It is in our culture that a 
woman takes beatings as well as all benefits/love from the 
husband» (Nair, et. al. 2000 quoted in Kaur and Garg 2010). 
It can be gauged that the tribal resettler men came under 
the influence of the members of mainstream society- the 
upper caste men and might have started imitating them 
as a mark of the show of strength. The impact of host 
communities, both positive and negative, on the resettler 
community has been studied by Mathur 2009; Colson 
1999; Modi 2004. Patriarchal values embedded within 
the mainstream host society with which the resettler 
community is settled, interact with the host’s prohibitive 
norms for women (Srinivasan 2007). Drunkenness too is 
prevalent at all the sites so wife beating in an inebriated 
state cannot be ruled out.

Marriage Traditions

 The insights from the focus group discussions helped 
us to understand the marriage practices and tradition in 

the original villages. It was told that in the original villages, 
all the tribal communities practiced strict village exogamy 
and tribal endogamy in marriage. There was a practice of 
marrying outside the village and marriage alliances were 
fixed with other villages located within a radius of 10-15 
kilometers. Marriage at a young age, before adulthood, 
was a common practice in the original villages. While 
responding to a query on the age of marriage in the old 
villages, Nurajibhai (Male respondent, age 55, Thuvavi site) 
said «umar hui 15-16 saal ki toh shaadi ho jaati thi, koi dikkat 
nahi aati thi» (as soon as we turned 15-16, we were married 
off, there was no problem). Vanjiyabhai (Male respondent, 
age 50, Thuvavi site) adds that «post-resettlement there is 
a change in the age of marriage for both boys and girls. 
In fact, at the resettlement sites the girls’ age of marriage 
is around 16-19 years and the boys’ age varies from 18-22 
years». There has been a change in the age of marriage due 
to many reasons cited by the resettlers. Kumtiben (Female 
respondent, age 60, Sathod (B) site) mentioned that, «for 
the obvious reasons, a separate room has to be allocated 
for the newly married couple within the same house. But 
now this becomes difficult owing to the fact that they 
have limited household space in the resettlement sites». 
She adds further that, «in the original villages, they used 
to make a separate house for the boy before his marriage», 
which was discussed in the preceding sub-section on 
family relations. Another reason cited was «early marriages 
result in early births of children which increases the 
financial burden of the family, which now, in any case has 
limited financial resources» (Sarojben, Female respondent, 
age 40, Sathod (A) site). «Post-resettlement the financial 
condition of the boy’s family plays an important role in 
determining the age of marriage of boys. Thus, most of 
the nuptial alliances are fixed after a bumper crop fetches 
good money» (FGD group, Sinor-2 site). The bride price 
was the essential condition to be met by the groom’s 
family. In fact, this practice of bride price in the tribal 
tradition symbolised a relatively high status for women 
(Fernandes and Menon 1987). A senior resettler from 
Vasava tribe who also conducts marriage rituals shared 
that «traditionally as per the patrilocal traditions, a woman 
has to live with her husband’s family after marriage. But the 
Tadvi and Vasava men who are not able to pay the bride 
price have to become ghar jamai because their place of 
marital residence is their in-laws’ house». Ghar Jamai means 
house son-in-law, and the practice is customary disliked in 
many communities because the men who become ghar 
jamais are seen as emasculated by taking on the role of a 

Fig. 4. Changes in Dressing Style at Unsubmerged Villages and Resettlement Sitе
Source: Author
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woman in some respects (Lamb 2000, Vatuk 1990 quoted 
in Allendorf 2014). Among the Vasavas, the bride price 
has increased to Rs. 35000 – Rs. 40000 at the resettlement 
sites. Besides, 10-20 pitchers of liquor are also given to the 
bride’s family as the bride price to fix a nuptial alliance (FGD 
group, Sathod (A) site). Similarly, Vyas (1995), in the work on 
displaced Bhils of Southern Rajasthan also highlighted the 
similar issue of increased bride price after the resettlement.
 During the FGD, it was also told that there has been an 
increase in the number of ghar jamais at the resettlement 
sites. The expansion of the ghar jamai role is likely to push 
the family system toward transformative bilineal, rather 
than customary patrilineal practices (Allendorf 2014). From 
a future perspective, it would be interesting to view the 
impacts of growing ghar jamais in the second and third 
generation resettlers and, what socio-cultural turn would 
be witnessed in the tribal society? 

Restructuring of Social Networks

 «Displacement is a natural phenomenon as they 
have to leave their lands. A bride cries when going to her 
husband’s home. The parents also cry, but they know that 
she must go. It is but natural as once they are there, they 
will settle down. Then if they have to leave that place again, 
they will cry again. It happens all the time.»
 -Excerpt from ‘A Narmada Diary 1995’
 A Narmada Diary (1995) is a documentary film by Anand 
Patwardhan on the people’s movement against the dams 
of the Narmada valley. The excerpt from this documentary 
mentioned above highlights the stand of a pro-dam 
male activist, Chunibhai Vaidya. This is very significant as 
he draws a comparison between displacement due to 
development and women’s migration after marriage due 
to patrilocal traditions. Comparing the displaced to newly 
married women, he suggests that they will lament the loss 
of their place of birth for a few days, but with the passage 
of time will soon adjust to their new situations. Thus the 
sorrow of displacement is accepted as natural, transient and 
momentary. But such comparisons are erroneous because 
marriage provides women the opportunity to build new 
relationships and expand their range of identities by 
becoming mothers, wives and daughters-in-law. However, 
displacement due to development projects, in contrast, 
destroys the existing social networks and hinders access to 
new ones. 
 For women in tribal areas, kin relationships still 
constitute the prime avenues of access to scarce resources 
such as information, economic assistance and other social 
support (Dyson and Moore 1983). Much of the support 
provisions flow from close networks: child care, assistance 
during sickness, access to information, economic 
assistance and a variety of other support. Women maintain 
a strong relationship with their paternal families even 
after marriage and keep visiting their paternal homes for 
a break as well as on many social functions. Resettlement 
that takes women far away from their natal home might 
seriously affect their welfare, as support in times of crisis 
that might have come from parents and brothers may not 
be forthcoming due to loss of frequent contact as the natal 
home and resettlement site are at incraesed distance from 
each other. It is observed that resettlers are not given a 
choice in selecting the resettlement site and/or the social 
unit according to the scattering or clustering methods 
(Mehta 1992; Morse and Berger 1992; Roy 1999). In the 
case of the SSP, it is believed that the scattering effect of 
communities is due to an insufficient supply of plots of 
land available to accommodate all resettlers (Mehta 1992; 

Morse and Berger 1992). If socially cohesive units, from the 
point of view of women, were not resettled together, it 
would seriously affect the welfare of women and children 
(Parasuraman 1993). The women at resettlement villages 
mourn for not being able to visit their married daughters 
in other villages, located hundreds of miles away from their 
rehabilitated villages (Dhagamwar et al. 1995). For instance, 
a women resettler in Sathod (B) site bemoans the longer 
distance from her parents place, which she has left behind 
in Madhya Pradesh and how this distance has reduced 
the number of visits by her relatives to her home after 
relocating to this site in Gujarat.
 Even the tribal men enjoyed a close relationship with 
their in-laws. Tribal men informed in the FGDs that there 
is a practice of spending some days at one’s in-laws place 
to drink and relax there. This also provides them an escape 
to different surroundings, away from other members of 
their clan. The resettlement has weakened this bond with 
their in-laws as the travel now is time-consuming and 
expensive. Besides, now the tribal men have made friends 
in non-tribal local communities, this fulfills their need to 
escape ocassionally to an environment where no member 
of their clan is present (Inputs from FGDs at Sathod (A) and 
Dhalnagar sites). 

Easing of Social Norms

 A focus group discussion with men at Sathod (A) site 
revealed that the social control that was part of life in the 
old villages has somewhat loosened at new sites. Hence in 
a resettlement site in Sinor, there is an instance of a Tadvi 
woman living with a Vasava man, something which was 
taboo at the previous villages.
 Keonji pointed towards a man and a woman on a 
motorcycle, saying that the man was a Raathwa and the 
woman, a Vasava. They are from the same resettlement site 
and are married. This mixed ethnic alliance would not have 
been possible in the hills.

Social Problems

 Drunkenness is a major social problem at these 
resettlement sites. In fact, some resettlement sites have 
become havens for the production and sale of illegal 
liquor in this part of the state (Lobo and Kumar 2009). 
This unabated alcohol consumption and trading are 
contradictory to state’s rules on prohibition of liquor 
as Gujarat is a dry state. Actually, the practice of alchol 
consumption needs to be understood in a historical 
perspective within the context of tribal customs. FGDs 
with men resettlers at Dhalnagar, Sathod (A) and Sathod 
(B) sites revealed that «drinking alcohol has been a part of 
tribal culture for a long time and it is offered to the deity on 
important festivals as there is a great cultural value attached 
to alcohol. Tribal ‘devta’(gods) like Ganda Thakur and 
Phithora in the case of Vasavas and Raathwa communities 
respectively are believed to consume alcohol. Most of the 
tribal rituals include alcohol offerings to their revered». 
However, Keonji (tribal interpreter) clarified further that 
this alcohol was very different from the one which is now 
consumed at resettlement sites. The alcohol consumed at 
original villages was either from palm trees (taad) in the 
form of toddy or neera. Mahua drink, another intoxicant, 
was made from fermented flowers of the mahua tree. Both 
were natural and had several positive effects on the body. 
In fact, these were consumed for relief from many ailments 
too. But at the resettlement sites, since these trees are 
not available, the tribal resettlers started making alcohol 
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with gud, sugar, methanol and other synthetic chemical 
ingredients (Hamjibhai, Male, age 40, Sinor-2). He added 
that at certain sites resettler men are running the syndicate 
of bootlegging. This liquor has no health benefits but 
instead has many negative effects on the mind and body. 
 Moreover, now this illegal liquor is also sold among the 
host community. Interestingly, after sunset, the approach 
road to a resettlement site was the scene of a lot of hustle-
bustle, probably due to sale and consumption of alcohol 
at the site (Observation from author random visits to 
some sites regularly in evening, accompanied by tribal 
interpreter). 
 A young resettler (name withheld) involved in illegal 
liquor making said that he is compelled to do this business 
as this is the only source of easy money for him. On being 
asked what the need for so much money is, he replied that 
at the resettlement sites they are always short of money 
due to increased expenses. In fact, after his father’s death 
recently, he could inherit only one acre of land as he is the 
youngest brother among five siblings. This one small piece 
of land is not sufficient for the sustenance of his family. 
As he is illiterate, he cannot even get a job. Therefore, he 
is compelled to resort to such means to earn a living. It 
was revealed that most of the drop outs from the primary 
school are involved in bootlegging. 
 The absence of employment opportunities and the 
limited earnings from agriculture have forced the resettlers 
into the business of selling illicit liquor. For many second 
generation male resettlers, this business of compulsion has 
become a habit. They are now comfortable with it. They 
said «demand aati hai, tabhi toh dete hai» (Our supply of 
liquor is the result of the constant demand). 

Disregard for Cultural Differences

 The literacy rate in the original villages was minimal, 
and some of the tribals had little or no contact with outside 
world (Morse and Berger, 1992). With complete disregard 
for this fact, the project authorities send eviction notices 
to the resettlers in Gujarati script and in legal language, as 
is evident from the Fig. 5. Such notices could be difficult to 
understand even by an educated person.  
 Furthermore, in the context of socio cultural changes, 
the loss of folk arts like Raathwa paintings was also noted. 
These ritualistic paintings are made on the walls and depict 
various themes of deities of Raathwas and are called Phithora 
paintings. The Phithora paintings are a hallmark of Raathwa 
culture and were a part of their everyday life at the original 
villages. These paintings are a total communication system 
for the Raathwa community, which is not just the work of 
art drawn but also written within the culture, as their own 
ethnography for the culture itself (Pandya 2004). However, 
the practice of wall paintings has been discontinued after 
displacement. A respondent from the Raathwa tribe stated 
that the discontinuation of the practice of wall paintings 
shows an absence of emotions and a lack of attachment to 
the new spaces of the resettlement sites. 

CONCLUSION

 The above discussion summarizes that the dam 
induced displacement and resettlement has brought 
resettlers on the crossroads. The tribal resettlers’ socio-
cultural identity and uniqueness is being transformed 
due to the exposure of different socio-cultural practices 
and interaction with host communities. The resettler 
community has experienced various socio-cultural 
transformations, which have differential effects on the 
community. All these intricacies have produced disparate 
feelings about rehabilitation among the tribal displacees 
(Chattopadhyay 2010). Moreover, the research brought 
to the fore that the increased violence against women, 
problem of drunkenness and bootlegging at the sites and 
disruption in social networks has exacerbated the dismal 
situation among the tribal resettlers. The arbitrary and 
negligent R&R policies have failed to take the socio-cultural 
impacts into consideration. The larger economic benefit of 
the project has swallowed the aspirations, expectations 
and feelings of the tribals who left their homelands 
and resettled to new settings. After two decades of the 
resettlement, the paper is a timely attempt to highlight 
the long-term impacts of displacement and resettlement. 
The present work makes it clear that the welfare concerns 
of resetters are side lined and put some questions that is 
there a dearth of understanding of the impoverishment 
risk of the resettlement? And can we ignore socio-
cultural impacts as an important impoverishment risk of 
displacement and resettlement?
 While drawing inferences from this work, a strategy 
needs to be drawn for social, cultural and psychological 
rehabilitation of all affected. It must also compensate, to 
the extent possible, for the cultural fragmentation and the 
disruption of social and family relationships.  

Fig. 5. Eviction Notice Received by Resettler in the 
Original Villages
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